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A particularly interesting tradition in the evolution of liturgical structures on the
remembrance of the dead, which has not been written on enough, and which could
be considered both a “reminiscence” of the liturgical customs of the past, but also
a “new” liturgical practice, with a special significance, is the so-called “kutia in
remembrance of the dead” (that is “Koliva ordinance done in remembrance of the
dead”); some particularities related to this order will be pointed out in this study.

Kutia, Kanun, liturgical manuscripts, prayers for the departed, funeral practices

I. “Kutia in Remembrance of the Dead” — Overview

The so-called ordinance of the “koliva! done in remembrance of the dead”
could be considered, on the one hand, a “reminiscence” of the liturgical

I “Koliva (k6AAvPa, T — ta kolliva sau k6AAvPov, 6 —to kollivon = coliva) — is an offe-
ring for the souls of the dead in the days appointed for their remembrance (in the ritual
of the Orthodox Church, within the Romanian people)”, Ene BranisTE and Ecaterina
BRANISTE, Dictionar enciclopedic de cunostinte religioase (Encyclopaedic Dictionary
of Religious Terms), Caransebes, Diocesan Publishing, 2001, p. 109.
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traditions of the past (such as commemorating “together” the martyrs
and the dead), and on the other, a “new” liturgical practice, with a special
significance.

Unfortunately, this tradition of Slavic origin probably, was not
“generalized” in the Romanian Orthodox Church, although it is recorded
by the Hieratikon published in Kishinev in 18152

About the connotation of the term “kutia” (gr. “kukia’), but also about
some aspects of the structure of this order, we will make a brief analysis in
the present study.

II. “Kutia in Remembrance of the Dead” — tradition

Here is what this tradition looks like:
“The order of Kutia.
That is koliva ordinance done in remembrance of the dead,
during the Lirturgy.

After the Dismissal prayer (in the text, molitfa), is said, Holy
God... (three times), Blessed Trinity..., Our Father..

The Priest, Exclamation (in the text, Vosglas®):

Thine is the Kingdom..., so, the Troparions:

With the souls of the righteous..., then the Litany:

God, have mercy on us... etc. (in the text, u mpOUBb).

And the Prayer (in the text, Molitfa):

The God of the Spirit, and the whole body...

And the Exclamation (in the text, Vosglas): You are the
resurrection..., look for all these in the Liturgy of Saint John
Chrysostom (in the text, of Zlatoust), page 38, verso (in the text,
List, 38, on the back).

So, the church singer: Blessed is the name of the Lord... etc. (in
the text, u mpoub),

2 This Hieratikon was translated from Slavonic, cf. “Preface”, in Hieratikon, Kishinev,
in the Exarchate Printing of Bessarabia, in the Holy Metropolitan of Kishinev and
Hotin, 1815, pp. Ir-1v.

3 “Vosglas (vasglau or vozglasu) — the Exclamation, that is, the formula of concluding
a prayer, which the priest emphasizes, saying it with a stronger voice”, E. BRANISTE
and Ecaterina BRANISTE, Dicfionar enciclopedic (Encyclopaedic Dictionary), p. 547.
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And the Dismissal* of the Liturgy.
The order of Kutia, done in remembrance of the dead, in the evening:

After the Dismissal of the Vespers, before the Compline,
saying the priest the beginning, it is said:

Holy God..., Blessed Trinity..., after that Our Father.., the
Priest, Exclamation (in the text, Vosglas), and the church
singer, the Troparions: With the souls of the righteous...,
so the Litany: God, have mercy on us... etc. (in the text,
unpous), and the Prayer (in the text, Molitfa): The God of
the Spirit, and the whole body... and Exclamation (in the
text, Vosglas): You are the resurrection... and the church
singer: Amen. More honorable than the cherubim..., Lord
have mercy... (three times), the Blessing of the people (in
the text, Blagosloveshte).

And the Dismissal™.

I1I. “Kutia in Remembrance of the Dead” — Particularities
The importance of this order is, in our opinion, indisputable, and

elements that remind us of these liturgical structures can be found in
some manuscripts, such as a prayer® from of the Sinai codices gr. 957

4 “Apolytikia (dndlvoig, 1| — apolisis = release; slv. otpust, opust) — prayer to end the
divine ministry, when believers were released to go; the Dismissal is performed thro-
ugh a blessing formula that the priest says in front of the Royal Doors”, E. Braniste
and Ecaterina Braniste, Dicfionar enciclopedic, pp. 42-43.

5 Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the Holy
Metropolitan of Kishinev and Hotin, 1815, pp. 95v-96r; note that the text in here is
corrected; see also N. Preda, Little Lity for the Dead - A Palestinian Type, in Colectia
Liturgica (The Liturgical Collection) 2, Bucharest, Granada Publishing, 2016, pp. 81-
82.

¢ “m 39. Evyn eic koviokiov xovkio (;) xoyunBéviov. Koplog 6 @gdg, 1 £Amic
TAvTOv TV EmKAAOVUEVOVY TO Gylov dvoud cov”, cf. A. DMITRIEVKD, Onucanie
JUMYPSUYECKUXb  pyKonucetl, Xpausuwuxcsi 6v Oubniomexaxwv IIpasocrasnazo
Bocmorxa. Toms 11. Edyoddyia, Kiess, Tunorpadis Mmneparopckaro YHuBepcurera
Cs. Biagumipa, 1901, p. 6; “Edyn eig kaviokiov kovkiov koyndévtaov”, Pl. de Me-
ESTER, Liturgia bizantina. Studi di rito bizantino alla luce della Teologia, del Diritto
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(Euchologium, saec. X)’, which was most likely read during such an
“order”®, which, unfortunately, does not describe.
Here is the text of this prayer:

“0, Lord God, the hope of all who call upon Your holy name,
Bless you the things that were put before and to those who
brought them, give your rich gifts. Give them and to all of us,
with abundance, the joy of all the good things of the earth, and
put to rest the soul of the one for who the remembrance is done,
and keep us undoomed, those who praise and bless You, the
Father and the Son and the Holy Spirit now and ever’.

Although the title of this prayer seemed to be of no particular
significance “Evyr| eig xoviokiov kovkiov koyunBévtav™ [“Prayer to
Kutia" (the bashet) with grains (wheat) for the dead”] is as eloquent as
possible, and could represent, without a doubt, an important indication
of the subsequent evolution, as well as the name of this service structure:
“The order of Kutia, that is the Koliva done in remembrance of the dead”.

Another interesting observation related to this order (“kutia for the
dead”), which was celebrated, as we have seen, both in the evening, after
“the Dismissal of the Vespers, before the Compline”, and the next day

Ecclesiastico, della Storia, dell’Arte e dell’Archeologia. Libro II. Parte VI: Rituale-
Benedizionale Bizantino, Rome, Typography Leonina, 1930, p. 130, p. 130, note 3.

7 Cf. V. GARDTHAUSEN, Catalogus codicum Graecorum Sinaiticorum, Oxonii, E Typo-
grapheo Clarendoniano, 1886, p. 204.

8 “In ancient times there were prayers or even special orders for the blessing of the
koliva used for funeral services ”, E. BRANISTE, Special Liturgy for Theological Insti-
tutes, Bucharest, Publishing House of the Bible and Mission Institute of the Romanian
Orthodox Church, 19852, p. 554, p. 554, note 5.

® Sinait. gr. 957: “n. 39. Evyn eic xavickiov kovkio (;) koyunbévimv. Koplog 6 Oeoc,
N éAmic mhvtov 1@V Emkolovpéveov TO Gylov dvopd cov, XV gdAOYNocov Ta
npotefévta, Kol Toig TpoTedNKMdow Guenyal TdV TAOLGIOV GOV dWPEDV, TAVIOV
TV €k TS YA ayobdv deddéveg ovtoic kol mholy MUlv ™V amdiavcly yd-
plool, kol OIEP oL 1 WvApN Yéyovev &v Gvécel TV wuylv avtod moincov, koi
Nuag akortakpitovg dapdAiagov vuvodvtag Kol gvAoyodvrag Xé, tov Ilotépa
kol Tov Yiov koi 10 Aywov Ilvedpo viv kol ael”, cf. A. DMITRIEVKE, Onucanie
AUMypeuyeckuxv pykonucetl, p. 6.

10 Cf. PI. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), p. 130.
I Among the synonyms of the word “basket” there is also the term “box”, cf. https://
dexonline.ro/definitie/cos (page accessed on Octoberl3, 2015).
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during the Divine Liturgy, “after the Dismissal prayer”, considers the
likeness of the time of its officiation and the so-called “kutia in honor and
remembrance of the Lord’s Feasts or Saints of God”'2, which was also
done in the evening at Vespers', or during the Divine Liturgy, “after the
pulpit prayer’.

Among the “visible” differences related to the structure of the two
above-mentioned ordinances (“kutia in remembrance of the Ddead” si
“kutia in honor and remembrance of the Lord’s Feasts or Saints of God”),
feature observed also by some liturgists, we remember that the former does
not contain a “special prayer”'* at the “blessing” of the koliva (tradition
mentioned in some of the manuscripts'®)’; on the other hand, we must
point out that those prayers mentioned by the codices do not all compare
in a particular blessing “ordinance”, although such services are recorded in
manuscripts'®; but we will talk about these liturgical structures.

In our opinion, Placido de Meester’s observation regarding the
“meaning” (reason) of the present liturgical practice of the “blessing” of
the koliva (especially for “the remembrance of the dead”) is remarkable:

“Oggilabenedizione dei colivi in onore solamente dei santi, si usa
fare con la preghiera dell’Eucologio alla fine del vespro e della

12 Cf. Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the
Holy Metropolitan of Kishinev and Hotin, 1815, p. 95r.

13 See Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), pp. 507, 130-131; L.
PeTIT, “La grande controverse des Colybes”, in Echos d'Orient, t. 2, 7 (1899), p. 323.

4 See Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), pp. 507, 130-131;
to be noted that L. PeTiT shows this “order” at the end of Matins, before the Divine
Liturgy, cf. “La grande controverse des Colybes”, p. 323.

15 “The only” prayer indicated “seems” to be The God of the Spirit..., see ms. Vatop. 134
(745) (Euchologion, 1538), cf. A. DMITRIEVKL, Onucarie 1umypeuieckuxs pykonucet,
pp. 765, 771.

16 See the titles of such prayers and the manuscripts that indicated by Pl. de MEESTER,
Liturgia bizantina (The Byzantine Liturgy), p. 130.

17 “xail Aéyer v Omotetayuéviy oyrv. O tf @boer dBGvatog xai drelevTnrog,
map’ ob mdlv dOGvatov”, Leo ALLaTius, De Ecclesiee Occidentalis atquae Orientalis
perpetua consensione, libri tres, ejusdem dissertationes, de Dominicis et Hebdomadi-
bus greecorum, et de Missa Preesanctificatorum; cum Bartoldi Nihusii ad hanc Anno-
tationibus, de Communione Orientalium sub specie unica, Colonia Agrippinz: apud
Jodocum Kalcovium, 1648, p. 1352.

18 See the titles of such prayers and the manuscripts that indicated by Pl. de MEESTER,
Liturgia bizantina (The Byzantine Liturgy), p. 131.
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liturgia. Per benedire i colivi dei defunti non si usa piu alcuna
preghierea, poich¢ essi s’ intendono santificati dall’insieme delle
cerimonie e delle preghiere per il defunto™".

If the liturgical practice of the blessing of the koliva “in honor of the
saints” is regulated by the provisions of the liturgical books (Euchologion
etc.)”, at the “blessing” of the koliva “for the remembrance of the dead”, as
we mentioned above, there would be, according to the codices, a “certain”
prayer [The God of the Spirit..., see ms. Vatop. 134 (745)]*, said as prayer
for the blessing of the dead man’s koliva; “the reason” of this usage can
be seen in the practice of some of our liturgical studies and books, which
reproduce certain funeral orders, such as “Lifting of the Panagia "*:

“Then rising the koliva from the table (which from the beginning is
laid, along with the dishes and the wine), and being held by the family
and the assistants, together with the priest, the latter says: «The God of the
Spirit, and the whole body...»”*.

IV. “Kutia in Remembrance of the Dead” - Shortening or Reminiscen-
ce of the so-called “Blessing Service of the Koliva for the Dead”?

After this brief parenthesis we would like to come back with a final ex-
planation on “Kutia Ordinance in Remembrance of the Dead”, that it is,
without a doubt, a “shortening” (reminiscence) of the so-called “Blessing
Services of the Koliva for the Dead” (recorded in manuscripts), on which
we will not insist, but which we will continue to mention, emphasizing
only a few aspects.

1 Liturgia bizantina (The Byzantine Liturgy), pp. 130-131.

2 Today, “Rdnduiala binecuvdntarii colivei” appears in Liturghier (Hieratikon), cf. Li-
turghier (Hieratikon), Bucharest, Publishing House of the Bible and Mission Institute
of the Romanian Orthodox Church, 2000, pp. 371-373; it is to be noted that Placido
de Meester renders the old practice the above-mentioned tradition, recorded by Eu-
chologion.

21 Cf. A. DMITRIEVKL, Onucanie aumypaudeckuxs pykonucet, pp. 765, 771.

22 Genadie CraioveNnu, “Panaghia (Panagia)”, in Biserica Ortodoxd Romdnd (Romanian
Orthodox Church) X (1886), pp. 11, 872; see more about this ordinance in N. PREDA,
Litia mica pentru cei morti (Little Lity for the Dead), pp. 85-88.

2 Genadie CraloveNu, Panaghia (Panagia), p. 874.
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First of all, we want to point out that the precious evidences of these
“ordinances” we find at Placido de Meester:

“Neimanoscritti perd troviamo una vera acolutia che accompagna
questa benedizione. Essa ha per titolo generico AkolovBia
VEKPMGIUOGC YOoAAOWEVT €M KOAADPwV. oppure AkorovBia ToD
Kavovog TV KOAOPmV 10D Worllopévou €ic Ta Tpita Kol Evvata
Kol Tecoapakootd®. Queste acolutie si rassomigliano nelle loro
parti essenziali. Si principia come al solito, poi si recitano il
salmo 90, alleluia e tropari, canone, orazione, apolisi’*.

We will also recall, separately, some of the titles of these ordinances:

a) m. 158. Eic povoyod pvnuoécvvov. AxoAiovbio €v koAAOPoig
povayov?’;

b) 1. 161. Eig Aaikov pvnuocuvov. Akorovbia &v koAAOBo1c;

¢) 11. 493. Axolovbia gig vekpdoipa KOALPA povaydv>;

d) 1. 253. AxorovBia gig kKOAALPO KEKOIUNUEV®VY pOVaXDVY;

e) 1. 125 06. Axolovbia €ig KOAVPO KEKOWUNUEVOV LOVOYDV?';

f) AxolovBia gic kOAALPa iepémc;

24 “q, 24 06. AxolovBia vekpdoiuog, yarlopévn émi koAMOPBwv”, see ms. Sinai 990
[Euchologium, saec. X1V, cf. V. GARDTHAUSEN, Catalogus codicum, p. 215], cf. A.
DMITRIEVKL, Onucanie aumypeuyeckuxs pykonucetl, pp. 326, 327.

2 “Axolovbia Tod kavovog TV KoAOBmvV Tod ywaAlouévov gig T Tpita, kol Evvara,
Kol teccapakootd”, Leo ALLATIUS, De Ecclesice Occidentalis atquae Orientalis, p.
1352.

26 Liturgia bizantina (The Byzantine Liturgy), p. 131.

2Ct. Vatop. 134 (745) (Euchologion, 1538), cf. A. DMITRIEVKL, Onucatie iumypeuieckuxs
pykonucetl, pp. 765, 771.

BCL. Vatop. 134(745) (Euchologion, 1538), cf. A. DMITRIEVKL, Onucatie iumypeuieckuxs
pykonucetl, pp. 765, 771.

2 Cf. Lavras gr. 88, Evyoloyiov, a. 1475, cf. A. DMITRIEVK, Onucanie iumypeuieckuxs
pykonucetl, pp. 435, 444.

30 Cf. Karak. 1664 (151), Evyoidyiov, a. 1553, cf. A. DwmiTtriEVKL, Onucanie
aumypeuseckuxv pykonucei, pp. 792, 793.

3 Cf. Lavras gr. H 104, Evyoidyiov, a. 1561, cf. A. DmiTrIEVKI, Onucanie
aumypeuveckuxv pykonucei, pp. 793, 794.

32 Cf. Xiropot. (1), Edyoldyiov, sec. XVI [“Edyordyov Cod. Xiropotamou (Monte
Athos) senza num.”, Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), p.
XVI], cf. A. DMITRIEVK, Onucanie rumypeuseckuxs pykonucei, p. 921.
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g) 1. 84 00. Eig kOAAvPBa povay®dv kal ieppovaywv Kol iepémv?s.

It is also noteworthy, with regard to these “service traditions”, that
their structure is obviously that of “pannychis™* (structure we mentioned
in a previous study)”, and the canon* (as in the “Order” described by N.
Uspensky?’), is one of the specific and determinant elements at the same time:

“Il canone si trova alle volte solo, ma esso ¢ che da il nome specifico
all’acolutia: Kavov (o AxoA.) gig kOAAPa povayod (povaydv), iepémdg,
TOV KOGHUK®OV 3,

Here are other similar canons mentioned in the codices:

a) 1. 37. Kavov yorddpevog gic kO P TV KON 0EvIiov Koo KdV?;

b) 1. 497 06. "Etepog Kavdv, YOAAOUEVOG €15 LVNLOCLVO KOG UKDV

¢) 1. 112. Kavav, yaAlopevog Emi mavvuyido vekpOoLoV*;

d) . 258. "Etepog Kovav €ig KOAPa KOGUIKOD*;

e) 1. 130 06. "Etepog kavav gig kOAALPa KoGKoD®;

f) 1. 210. Kovav, yardopevog gic kOAAvPa povoyod*.

3 Cf. Xiropot. (1), EdyoAdyiov, sec. XVI, cf. A. Dmitrievkij, Onucanie aumypeuueckuxw
pykonucetl, p. 921.

3 “mavvoyic (lit. vigilia totius noctis, pannychis) (...) II. Par extension, TOUTE LA
CELEBRATION VESPERTINE”, J. Matkos, Le Typicon de la Grande Eglise. Ms.
Sainte-Croix n’ 40, X siécle. Tome I1. Le cycle des fétes mobiles, Orientalia Christiana
Analecta 166, Rome, Pont. Institutum Orientalium Studiorum, 1963, p. 311.

35 See N. PREDA, Litia micd pentru cei morti (Little Lity for the Dead), pp. 72-76.

36 “The canon is the most developed form of Christian religious poetry because it brings
together, in a new unity, chants (ode) formed, as we have seen, each of three or more
stanzas or stihiron”, E. BRaniSTE and Ecaterina BRANISTE, Dictionar enciclopedic (En-
cyclopedic Dictionary), p. 85.

3T Cf. Slujba de seard in Biserica Ortodoxa (Evening Service in the Orthodox Church),
Translated by Cezar Login, Cluj-Napoca, Patmos Publishing, 2008, pp. 115-117.

38 Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), p. 131.

¥ Cf. Sinai 964, Ebyoidyiov, sec. XII-XIV, cf. A. DMITRIEVKI, Onucanie
JUMYpeudeckuxv pykonucei, pp. 246, 249.

40 Cf. Lavras gr. 88, Edyoldyiov, a. 1475, cf. A. DMITRIEVKL, Onucanie aumypeuieckuxs
pykonucetl, pp. 435, 444.

4 Cf. Ms. XCI. Ne 455 (pig’.), Evyoldyiov, a. 1501, cf. A. Dmitrievkij, Onucanie
JUMYpeUYecKuxs pykonucei, pp. 665, 666.

2 Cf. Karak. 1664 (151), Evyoldyov, a. 1553, cf. A. DmitrRIEVKL, Onucanie
aumypeuseckuxv pyxonucei, pp. 792, 793.

$ Cf. Lavras gr. H 104, Evyoldyiov, a. 1561, cf. A. DwmiTrRIEVKL, Onucanie
aumypeuseckuxv pyxonucei, pp. 793, 794.

4 Cf. Sinai 989, Evyoldyiov, sec. XVI, cf. A. DMITRIEVKL, Onucamie aumypeuieckuxs
pykonucetl, pp. 887, 896.
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We also want to point out that the particularities mentioned above
require a much broader type of research, which the present study does
not consider, which is why those interested could deepen all these
characteristics.

V. “Kutia” and “Kanun”: two “unique” terms mentioned in an “or-
der” written by N. Uspensky

Inthe “Order” recalled by N. Uspensky, which we have already mentioned,
are recorded among others, two liturgical terms about which our specialized
studies do not recall®, unfortunately, do not mention absolutely nothing,
namely “Kutia” (“for health”)* and “Kanun”; otherwise, those terms are
understood somewhat differently in our country, standing as evidence the
few religious books that indicate them:

“The order of of the blessing of the Koliva, ie of the Kutia, or of the
boiled wheat mixed with honey”*.

We will render the passage from N. Uspensky, which recalls the two
terms:

“A vessel containing kutia «for health» and a glass containing
kanun were placed on a table set in the middle of the church, next
to the icon of the feast. Kutia was prepared from boiled wheat,
with «fruits and sugar»; kanun was a honey drink. A burning
candle was «in the middle of the pots kutia and kanun»™*.

4 See E. BranisTe and Ecaterina BRaNiSTE, Dictionar enciclopedic (Encyclopedic Dic-
tionary)...

46 There is, as we have seen, also a “Kutia in Remembrance of the Dead” [“The Order of
Kutia. That is, the Koliva made for the memory of those who are dead”, cf. Liturghier
(Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the Holy Metropo-
litan of Kishinev and Hotin, 1815, pp. 95v, 96r].

47 Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the Holy
Metropolitan of Kishinev and Hotin, 1815, p. 95r; the term “kanun” is not remem-
bered by ancient sources (manuscripts) or by our cult books; it is very likely that it is
recorded somewhere in the old editions of the cult books, but in the absence of solid
studies, we can not say anything, unfortunately.

8 Slujba de seard... (Evening Service...), p. 115.

STUDIES AND ARTICLES




VI. Specification of the terms “Kutia” and “Kanun” in manuscripts

If we do not find the term “kanun™ in manuscripts and not even in
specialized studies (which prevents us from pronouncing on the reality
that it defined, both in ancient times and today), not the same thing can be
said about the term “kutia”.

A first observation on the word “kutia”, bentioned by N. Uspensky in
this context, is that the term is determined, that is “for health”; we say this
because there is also the order of the so-called “kutia in remembrance of
the dead™*, which we talked about above.

The indices of the existence of this word are primarily found in
manuscripts, where we find both “kutia in honor and remembrance of the
Lord’s Feasts or Saints of God*, and also “kutia in remembrance of the
dead™':

“In epoca piu remota 1 colivi erano chiamati anche kovkua, o
KovkoVdw. Sono adoperati 1 colivi tanto per onorare qualche
santo quanto per commemorare un defunto: si hanno cosi i colivi
festivi e 1 colivi mortuari”*.

The oldest document, in our opinion, which records the term “Kutia”
(gr. kovkia)® is Codex Barberini gr. 336 (Eucologio, sec. VIII)*: “Evyn &ig
Kovkio aylov™s.

4 Cf. Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the
Holy Metropolitan of Kishinev and Hotin, 1815, pp. 95v-96r.

30 Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the Holy
Metropolitan of Kishinev and Hotin, 1815, p. 95r.

S Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the Holy
Metropolitan of Kishinev and Hotin, 1815, pp. 95v, 96r; it should be noted that these
titles (see also the previous one) are rendered as in worship books and not as in ma-
nuscripts.

52 Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), p. 124.

53 Unfortunately, about the usage of the term “kutia”, given the fact that the original
Greek was “xovkia”, we do not know too much; those interested should explore and
deepen these particularities.

54 S. ParenTI and E. VELKOVSKA, L’Eucologio Barberini gr. 336. Seconda edizione rive-
duta con traduzione in lingua italiana, Bibliotheca Ephemerides Liturgicae Subsidia
80, Roma, CLV-Edizioni Liturgiche, 2000, p. 19.

55 Barberini gr. 336: 222", cf. S. Parenti and E. Velkovska, L Eucologio, p. 212.
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However, it is interesting to note that Placido de Meester, although
referring to the same manuscript (Cod. Barb. 111, 55)%, mentions yet
another prayer: “Evyn t@®v koAOPwv fiyouv TV kovkovdimv’; indeed,
this also appears in Barberini gr. 336: “Edyn 1®v KoAMP®V fjyovuv TdV
KOUKOLOImV.

It should also be noted that Placido de Meester does not specify
(beyond the clues in the title, less clear) anything about this prayer, in the
sense that it does not specify whether there is a prayer at the koliva “in
honor of the saints” or “in remembrance of the dead”; determination of its
type could only be made after a detailed analysis of its text>, ¢.

About the first prayer® recorded in codex Barberini gr. 336: “O 0ed¢
0 TAvTa TEAECEOPNGOC T AOY® cov (Kvple) Kol kelevoas”®, rendered
the first by N. Uspensky, too, in the above-mentioned® “Order”, and
which also appears in the study of J. Goar®, we want to say that we have
mentioned some aspects in a previous study®.

3¢ According to the clues of P1. de MEESTER, “Cod. Barb. 111, 55 is indeed Ms. Barberini
gr. 336: “VIII-IX s. EvyoAdyov Cod. gr. Barber. (Vatican.) [II1. 55 (77)] nunc 3367,
Liturgia bizantina (The Byzantine Liturgy), p. IX.

57 Cod. Barb. 111, 55, cf. Liturgia bizantina (The Byzantine Liturgy), p. 124, note 3.

58 Barberini gr. 336: 226", cf. S. PArRenTI and E. VELKOVSKA, L’ Eucologio, p. 216.

% Barberini gr. 336: 226"-227": Aedo&uopuéve KOple EMOVPAVIE, TAONG KTIGEWMS YEVVN-
TOp Kol T@V &ml yig yevwnuiatomv onpovpyds, O¢ Eml tdv & dptev mopoyé-
yovag Koi MOoAdyncog T VIO cod Kriopota, koi Té vOv, déomoto KOplE, o~
POKOAOVUEVOG KOl 1KETEVOUEVOG TOPA THG TMUETEPOG AvaEldTTOC, €VOOKNGOV
€€ ayiov katownTnpiov cov kol gOAOYNoov tag gdAoylag Tovtag O¢ &ml ToD
ToToD 60V Zokyaiov N yépig Enledvocey TOVG TOPUYEVOUEVOVS, KOl TO VDV, KO-
plE, EVAOYNCOV TOVG TPOCOEPOVTOG KOL TOPAYEVOUEVOLS Kol HETAANUBAvVOVTOS.
‘Ev Xpot® ITncod 1@ xvpie udv viv kol del kai, cf. S. ParentI and E. VE-
LKOVSKA, L’ Eucologio, p. 216.

8 The expression “koliva (kutia) for health” (cf. N. Uspensky, Slujba de seard... (Eve-
ning Service...), p. 115) would, in our opinion, give in the most appropriate way the
usage of this prayer.

81 “Edym eig kovkio ayiwv”, Barberini gr. 336: 2221, cf. S. Parenti and E. Velkovska,
L’Eucologio, p. 212.

62 Cf. S. ParenTI and E. VELKOVSKA, L Eucologio, p. 212.

8 Slujba de seard... (Evening Service...), p. 116.

8 EdyoAdyiov sive Rituale Graecorum complectens ritus et ordines Divinae Liturgi-
ae, officiorum, sacramentorum, consecrationum, benedictionum, funerum, orationum
etc., Venetiis, Ex Typographia Bartholomaei Javarina, 17302, p. 524.

5 See N. PrREDA, Litia micd pentru cei morti (Little Lity for the Dead), pp. 50-53.
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As for the second prayer in codex Barberini gr. 336: “Agdolocpéve
KOple €movpavie, TAoNG Kticemc yevvnitop’®, unfortunately, we do not
know too much; those who are interested can then analyze it.

Another codex that remembers the word “xovxia’ is Codex Sinaiticus.
gr. 957 (Euchologium, saec. X): “Edyn eig xaviokiov xovkim
KOWUN0EvVTmV %,

Unfortunately, on this prayer was not written either; as it results from
the title, one thing is obvious: the prayer is read at “‘koliva” “in remembrance
of the dead”. A last codex (according to our research) that records exactly
the form of the term “xovxia’ is Ms. XII. Ne 1036 (EvyoAdyiov, sec. XII-
XII)®e: “Evyn eic k6AvPa ftot kovkio pvnung ayiov™”?; although about
this prayer” we have mentioned in a previous study”, we would like to add
in this context only that, according to the clues in the title, the prayer is
read on the koliva “in honor of the saints”.

VII. “Kutia” — Clarification of Terminology

In other words, we would like to point out that a detailed and precise analysis
of the terms “kovkia”” and “kovkovdia” (according to the definitions

% Cf. S. Parenti and E. VELKOVSKA, L Eucologio, p. 216.

7 Cf. V. GARDTHAUSEN, Catalogus codicum, p. 204.

8 Sinait. gr. 957: 39r, cf. A. Dmitrievkij, Onucanie numypeuueckuxws pyxonucet, p. 6,
see also Pl. de Meester, Liturgia bizantina (The Byzantine Liturgy), p. 124, note 3;
“n. 39. Edyn eig koviokov kovkio (;) koymbéviov. Kvplog 0 @gdg, 1 €Amig
TAVTOV TAV EMKOAOVUEVOV TO dylov Ovoud cov, TV €OAOYNoov 10 mpotedsé-
vto, Kol Tolg mpotednkdoty dusiyor t@v mAovoiov cov dwpedv, TAvVTOV TOV
€k g viic ayabdv ¢edoévemg avtoig kol mlow MUV TV AmoOAavoy  XOpL-
oat, Kol VmEP oD 1 PVAUN YéYovev &v AvEcEl TRV Wuyiv avTod moincov, Kol
Nuag akotakpitovg dapviagov vuvodvtag Kol gvAoyodvrag Xé, tov Ilotépa
kol Tov Yiov kol 10 Aywov Ilvedpo viv xoi ael”, A. DMITRIEVKU, Onucanie
aumypeuyeckuxv pykonucetl, p. 6.

% A. DMITRIEVKL, Onucanie tumypauieckuxs pykonucet, p. 146.

0 Ms. XII. Ne 1036: 68v, cf. A. DMITRIEVKL, Onucatie aumypauiecKuxs pyKonuceil, p.
148; see also Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), p. 124, note 3.

I This is the second prayer (Lord Almighty, Who made the heaven and the earth) menti-
oned by N. Uspensky in the “Order” mentioned above.

2 See N. PrEDA, Litia micd pentru cei morti (Little Lity for the Dead), pp. 50-51, 53-55.

3 “xovkio”’, Pl. de MEESTER, Liturgia bizantina (The Byzantine Liturgy), p. 124; to be noted
that also in the specialty studies unfortunately there are different forms of these terms.
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in the dictionaries, few indeed) would be hard to achieve here, as it is a
terminology used “in old times”, as observed by Placido de Meester’;
however, we will still try to outline some aspects.

Since the forms indicated in the manuscripts do not explicitly appear
in the dictionaries, we decided to “analyze” those preseented by S. Parenti
and E. Velkovska, that is “cuccia” and “i grani”: “Preghiera per la cuccia
dei santi”” and “Preghiera per i colivi, cio¢ dei grani™”.

For example, one of the few definitions of the word “cuccia”, expressing,
in our opinion, clearly what it was in the old times, but not only, is:

“La derivazione di Cuccia dal greco ta ko(u)kkia (i grani) ¢
accertata e sostenuta unanimemente dagli studiosi moderni e,
possiamo ricapitolarne sinteticamente la storia dicendo che, in
epoca gia cristiana, troviamo la Cuccia in Grecia come cibo
rituale propriamente della Commemorazione dei defunti. Quindi
si diffonde, seguendo due direttrici, verso 1 paesi dell’Europa
orientale che ricevono la religione greco ortodossa, € verso le
regioni dell’Italia meridionale, dove 1’usanza si estese alla festa
di alcuni santi””’.

On the term “kovkovdia” (“i grani”) we would just like to make
a simple remark, that it could really be a diminutive of the same word
“rkovkia”.

Another equally interesting statement from the “Order” recorded by
N. Uspensky is the one about the composition of the so-called “kutia”:

“Kutia was prepared from boiled wheat, with «fruits and sugar»;
kanun™ was a honey drink™”.

™ Liturgia bizantina (The Byzantine Liturgy), p. 124.

5 L’Eucologio, p. 362; “Edyn ei¢ xovkia dyiwv”, Barberini gr. 336: 222", cf. S. Pa-
ReNTI and E. VELKOVSKA, L’Eucologio, p. 212.

% L’Eucologio, p. 364; “Edyn 1®v koAAOPoV fiyouv td@v kovkovdinv’, Barberini gr.
336: 226", cf. S. Parenti and E. VELKOVsKA, L’ Eucologio, p. 216.

7 Cf. http://it.wikipedia.org/wiki/Cuccia (page accessed on March 27, 2015); as can be
seen, the definition is not taken up either in the specialized studies or in the dictiona-
ries, which, unfortunately, do not say much about the term “cuccia”.

8 We have also given the definition of the word “kanun” because it reminds of honey,
something that appears to us in the composition of “kutia”, that is, the koliva, as we
shall see.

" Slujba de seard... (Evening Service...), p. 115.
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VIII. Using the Word “Kutia” in the Books of Worship

Even though specialty studies in our country do not remember anything
about “kutia” and “kanun”, not the same can be said about the religious
books; foe example the Hieratikon edited in Kishinev in 1815 (translated
from Slavonic*) gives both the word “kutia”, and its significance:

“The order of blessing the koliva, i.e. the Kutia, or of the wheat
mixed with honey, and other kinds of sweet fruitss, brought to
the Church in honor and remembrance of the feasts of the Lord,
or of the saints of God’*®'.

In conclusion, all these characteristics “hid” in the old books of service,
very often overlooked, constitute, in our opinion, the true testimonies of
the evolution of the “healthy” worship ordinances of our Church, that is
why we must go first of all to the sources, to see the primary form of the
ordinances.

IX. Some conclusions

A particularly interesting order in the evolution of the liturgical structures
on the remembrance of the dead, about which we have not written, and
which could be considered as a “reminiscence” of the liturgical traditions
of the past (commemorating “together” the Martyrs and the dead), as well
as a “new” liturgical practice, with a special significance, is the so-called
“kutia in remembrance of the dead” (that is “the order of the koliva made
for the remembrance of the dead”).

The order of the “kutia in remembrance of the dead” can also be
regarded as a “shortening” of the so-called “Blessing services of the koliva
for the dead” from ancient times, recorded by some of the manuscripts.

If the liturgical practice of the blessing of the koliva “in honor of the
saints” is governed by the provisions from the liturgical books (Euchologion

8 Cf. “Preface”, in Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bes-
sarabia, in the Holy Metropolitan of Kishinev and Hotin, 1815, pp. 1r-1v.

81 Liturghier (Hieratikon), Kishinev, in the Exarchate Printing of Bessarabia, in the Holy
Metropolitan of Kishinev and Hotin, 1815, p. 95r.
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etc.), at the “blessing” of the koliva “in remembrance of the dead”, as we
mentioned above, there would be, according to codices, a “certain” prayer.
(The God of the Spirit...), “said” as prayer to the blessing of the koliva of
the dead; “the reason” of this usage can be seen in the practice of some of
our liturgical studies and books, which reproduce certain funeral orders,
such as “Lifting of Panagia for the dead”.
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